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I ntroduction and Approach

Our Father, Your love and grace toward us trulyasgreater, deeper, wider, and higher than anyghin
that we can fathom or formulate. We praise Youtaadk You from the bottom of our hearts for Your
devotion to Your people. You are devoted to redegamd remaking this world that has rebelled
against You and is a dark and fearful place toYet it is one that has hope because of the Lordsles
Christ, His life, death, resurrection, ongoing peese, and sure coming again to remake the cosmos.
We thank You, Oh God, that You have called us hy gface and mercy to be a part of Your people.
We thank You, our Father, for calling us into Yearvice as well into serving the cause of the Gpspe
to walk before You each day in our families, amiigyds, among neighbors, and in particular places
where you have us. Our Father, as we head intocihisse together, we look to You to guide us and
lead us, stir us in our hearts to be gripped by Moue and mercy and calling to serve You. Shaki® us
where we have deeper understanding and appreciafidfour goodness, glory, and grace. We look to
You to guide each one of us. Help us as we thindlysread, and talk together. We give you all the
praise and honor. In Jesus’ name. Amen.

| trust that the grace and mercy of God as we speaglly in the cross of Jesus will grip us anchded

us to fully give ourselves to serving Him. This cee} God’s World Mission, is designed to bring to
bear on each one of us the demands of the Gospehte Him and walk before Him. | do not know
exactly what you may have heard about this coursehat you come into this course expecting, but one
thing that | think the subject matter will demasdan opening up to who God is, an opening up tavkno
further who we are before Him, to be called andeéshaken at our foundations, to be challengedlafre
to embrace and understand the Gospel, and to €&m& in His ongoing mission in the world.

I am Nelson Jennings, and | teach World Missiorehehave been at the seminary for a couple ofsyear
and | moved here from Japan. At the center of my seif-understanding is that God sent me here as a
missionary from Japan. This part of the missioldfis where He happens to have us laboring right. no

Let us look at the readings for this course. Gdthien wroteAmerican Ways: A Guide for Foreigners

in the United Statesvhich is designed for foreigners coming to thetébh States to understand
mainstream American people. For those of you weawainstream American people, hopefully it will
be helpful for you to understand what you are dkea human being. Another book for this course is
Jesus in African Culture (A Ghanaian Perspectivg Kwame Bediako. | think that you will find this
stimulating. A third book is calleBstablishing an Effective Missions Program For Y@urch and it

is designed to be an example for how to do a mssmwogram in a church. That will be important for
many of you already. This is Mission to the Worl(R&TW) suggestion on how to set up and run a
missions program. MTW is the foreign missions segdigency of the Presbyterian Church in America
(PCA). We will also read Wilbert Shenk’s bodkhanging Frontiers of Mission think Dr. Shenk, who

is now at Fuller Seminary, has his finger on a nendj issues related to where we are historically i
world missions. He talks about how to understaad &md how to move forward constructively in light
of that. | appreciate him very much, along withsany others who have had their formative influences
in a culture other than the one that is nativénemt. He mentions this, for example, in his intrdauc
when beginning in the mid-1950s he had what hedallformative four-year apprenticeship in
Indonesia. That was the kind of experience thabklinim to be able to look at things interculturadiyd
cross-culturally. This is so very basic to underdtag God’s mission and missions in general. Wé wil
also read a number of articles and portions of bpakd we will look at a number of different author
from various volumes.
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As the course goes along, | will mention a numbdgecommended readings. These are for your own
long-term reference and for building a resourcealip for yourself or your church. | am aware ofdan
you should be aware of, many of these very importaasions-related textbooks. Throughout the term |
will give a brief introduction to each one of themthat you will have an idea of these works. Tirs f
one | want to mention is Roland Allen’s boldkssionary Methods: St. Paul’'s or Our3his is often
used as a missions text in many courses. It wsisdublished in 1912, but it was not terribly well
received at that time. It was quite critical of thessions movement of the day, which was just leefor
World War |. This was at the height of Western aderfice and confidence among the Western
missionary movement. The world was going to bec@mestian; they could see it and taste it. It was
right in the wake of the important 1910 Edinburglssibnary Conference. Roland Allen comes along
and asks what Saint Paul did in comparison to wWieaturrent missionaries were doing. He says they
go out and build up institutions and edifices, ipgtthemselves as ex-patriots in control of pilggiand
ministry, but Paul went in and got out. Allen’s lbogas not well received at that time, but with a
shaking of confidence in the missionary movementwithin the West, especially after World War Il,
this book made a great comeback. Now it is quiteufar and very important. It is very influential in
missions thinking, so it is a must for any basissions library.

Another important book is David Barrett and oth&&irld Christian Encyclopedia: A Comparative
Study of Churches and Religions in the Modern Watis has just been published in two volumes,
though Dr. Barrett and his colleagues wanted tlhichemes. Oxford University press said that two
would be hard enough to sell as it is, so Barmdt@thers will publish the third volume under deliént
title through a different publisher. If you wanasstics, this is where to go. It has country-bynaioy
information and multiple religions information. Bhis foundational for all statements that should be
made about the worldwide status of Christianity atigr religions. For example, you probably heard i
said, and you may have said yourself, that culyeghttre are more international cross-cultural
missionaries from the non-Western world than from\tVestern world. The statistics say that is not
true. Although the majority of Christians in the nieblive in the non-Western world, the fact is thaat
majority of missionaries who go internationallylistome from the West. It is those sorts of hard
statistics that Barrett and others have put togeffteey keep us from going from our general impass
of things, which is not right all the time. It take while to become familiar with how to use thiek,
but if you really want to get into the statistigeu need to take time to go through the graphfogou

do any study on any country, this is one book yloatneed to look at.

Some good journals about missions ldission Frontiersby the United States Center for World
Mission in Pasadena and Wycliffdis Other WordsAs we will note during the course, the United
States Center for World Mission in Pasadena ieaftdrefront of formulating strategic missions
thinking. They are behind the perspectives cowrdept-a-people, and all those sorts of things. You
cannot be familiar with up-to-date missions thirgkin North America particularly or worldwide
without being connected to the people in Pasadena.

| look forward to having a good and challengingdiduring this class. Let us talk a little bit abthe
challenge that comes with this course as we loakéu at the course purpose. The course purpdse is
be gripped in a personal and integrated way byduwmiksion as the triune God’s redemption of the
cosmos wherein He grants, among all the world’pfeen faith in Jesus Christ, maturing of the church
and foretastes of the new heavens and the new’dagtius break that down some. The first parbis t

be gripped. A course like this cannot just be aellectual exercise that is interesting but simgoly
requirement. We will all come into this course wiifferent understandings about world missions.
Whatever the case, my prayer and hope is thateaevtogether in this course, God will press ohys
His Spirit through His Word as we meet togethdoeqyripped by His grace, mercy, and commitment to
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carrying out His mission. That is something thahdads your soul, life, and all. For that to be réhfer,
deep, overriding, gripping factor and center ofyiife is what this course aims at. | want you & b
gripped in a personal and integrated way. Thissmig aimed at you and me. Each of us is involaed i
what God’s mission is about in one way or anotheés.not something that we can hold at arm’s langt
There is a danger, threat, wonder, and glory aaddhat is concerned. It is to be gripped per$paad

in an integrated way. One of the easiest thingshthppens to missions, whether in a theological
curriculum, in a church, or in someone’s individli, is for it to be off on the side. It might be
something that if you are eccentric, somehow sjigaalled, or cannot do something here, then y&u a
involved in missions. This course seeks to integ@dd’s mission into all of your thinking and litks
you are involved in ministry in your local churchin a particular company, missional lifestyle skibu
be a centering point for who you are. What you gindsystematic theology, practical theology, lzhli
studies, and previously in economics all needstbrought to bear and encountered by the kinds of
things we will run across in this course. The psg® to be gripped in a personal and integratgdbya
world mission.

World mission is the integrating phrase that | We. will talk in just a minute as to why | selectéeht
phrase and not the specific term missions. Missi®asgood word, and they are interrelated, butdvor
mission, for me, is a more comprehensive terns # phrase for how God is intent on redeeming His
world. In short, missions, to my mind, fits undeat. It describes much of what we do as God hasdcal
us to move cross-culturally in ministry. God’s caeipensive world mission is to buy back, recreate,
remake, and make right His world that has becorsiehosin and turned its back on Him. In that sense
world mission is a working definition, but it is @that | find helpful at this point.

World mission is, first, the triune God’s redemptiof the cosmos. Mission, first of all, basicallyda
fundamentally, is God’s work. It is God’s missidie participate with Him, but it is His work. It ke
triune God’s work. God the Father, God the Son, GedHoly Spirit, from creation forward, have
always been about making, remaking, and redeernmentire world. To say that it is the triune God’s
work also has another implication specifically tethto recent developments in worldwide Christianit
Because in recent centuries for many parts of timeMvestern world, the Christian faith has come into
their settings from the West, Christians in the-Néest have faced the challenge of integrating their
newfound identities as Christian people. InsofathasChristian faith has come via the West, there
automatically have been Western associations whtts@anity, speaking in general terms. But people
who live outside the West are not Western peomeydsl have to integrate your own identity. One way
that people have tended to do that in certainnggttin the non-West is to believe that “God isrteitis

a Greek construct. They think that the only reabendoctrine of the Trinity developed is because it
took place in Western Greek and Latin settings.yTdeenot think they need that Western construct, so
some people have tended to brush aside that Gadns in wanting to understand the God of the 8ibl
in more indigenous, contextual terms.

| speak in general terms, and this has by no malavesys happened, but it has happened at certain
points. That throws the good out with the bad, iafalls prey to the temptation to overlook 200@sse

of Christian history. We firmly align ourselves Witraditional evangelical orthodoxy by understagdin
God as triune. Sure, some of the formulation offthieity took place in their intricacies in partiem
Greek and Latin settings. But God is triune—thatin® the God of the Bible is. We affirm that and
place ourselves squarely within traditional orthogddNorld mission is the triune God’s redemption of
the cosmos. He buys back in the Lord Jesus Chesttire creation. It is a full-embracing redermipti
of everything. Yes, there is judgment on the wigkaattl it does not mean that everyone is going to be
saved. God is about more than simply religiougijtsii saving of individual souls. God is about
remaking the entire cosmos. Romans 8 says that ateation groans in anticipation of the full bigdi
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redemption of the sons of God. That cosmic redesngibints toward the fact that an important reality
in God’s mission is the defeat of Satan and hisgshd$e whole awareness of the spiritual world is
something that many of us who have scientific bamligds do not see as much as other people see and
as what we see in the Bible. When you read theeBibl realize that the full scope of God’s
redemption, the defeat and crushing of the he&htdn, the cross, and the resurrection are ceatral
what God’s redemption is all about. The ongoingleisvith the forces of Satan and his principalities
and powers is part and parcel of what God’s redemj¢ all about. The triune God grants us grace.
What God is about in redeeming His world is all oliHis grace and the goodness of His heart. God
made a good world; the representative heads, Adahttae, sinned, fell, and rebelled. God had every
right to bring immediate judgment, but instead Heught both consequences and immediate
commitment out of His grace to send the seed obrman to crush the serpent’s head. It is recorded
right there in Genesis 3, and it records for us dimgoing goodness of God to make the world ribjat.
brings about His people by His grace, not by amghhat we can do or anything that we really want t
do.

What God grants takes place among all of the wedople. This is extremely important. In
understanding all of Christian living and ministpgrticularly when you talk about Christian misspn
you already discuss multiple peoples, cultures,aads-cultural ministry. The Christian faith & it
heart inherently involves multiple cultures. Thetfthat you and | are followers of Jesus Christ and
talking about God’s world mission in this courseghe English language is testimony to the
multicultural reality of the Christian faith. Jesdisl not speak English, and God did not give HisrtlVo
originally to us in English. Just the fact that are here is already testimony to that. As we see in
looking at Christian history, the Christian faithshoften been on the brink of destruction as itiessn
confined to one culture. Then you see it pass twheem culture, and the Christian faith flourishiesre.
Much of what we see in our day in contemporary mdwistory has been a recession of the Christian
faith out of Europe, but instead of the Christiaitif being choked out, look at what has happendien
rest of the world. That is really the essence efGihristian faith. When Paul says that all haveesin
and all are saved by faith, he talks about allssoffpeople. Paul fought hard for that multicultura
reality of the Christian faith against the Judaszevho wanted to confine God to being the God &y on
one sort of people. They wanted to make God alt@loa. All religions, including the Christian fajth
will have a tendency, because we are sinful huneimgls, to try to confine God to be the tribal Gdéd o
only one kind of people. That is a tendency, butl @l not let that happen to Christianity. He werk
by His grace among all the world’s peoples to gfaith in Jesus Christ, repentance and faith, and
trusting in Jesus Christ as Savior. Jesus Chrikeigxclusive way to know God. Jesus said, “I hen t
way, the truth, and the life. No one comes to thth&r but by me.” It is by repentance and faith by
individuals and sometimes by peoples.

Those of us who live in a part of the world thadtinctively stresses, in many good ways, the
importance of individuals do not see as readilg@se others the place of household baptisms wimsee
the Scriptures, for example. We hear about whotples coming to faith in other parts of the world.
We can allow for the way God works in different pls to bring about faith in Jesus of Nazareth, now
risen from the dead and reigning in heaven aboeegrdnts “faith in Jesus Christ, maturing of the
church, and foretastes of the new heavens andetheearth.” | use a comma to separate these three
elements of redemption. We can look at them antktbf them separately, but they will always need to
be interrelated. You do not just trust and folleguls Christ apart from the organized Christianahur
Neither of those takes place totally apart fromewislociopolitical, economic, public concerns. Tisat
referred to in the third element of redemption. Sehare separate but always connected. Maturirtgeof t
church is always a part of God’s mission. That wilan observable, objective, numerical growth ef th
church. God is concerned about that. It will alssam God’s intent on maturing, refining, rebukingg a
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nurturing His people where we already are. Thatpart of His ongoing mission. Just because threre a
churches that live and exist in a certain placeandng certain peoples in the world does not mieain t
is not a part of the mission field. God is alwagaa@erned about His people growing, learning, and
maturing.

Without that perspective and reality, if you gaooiat place cross-culturally where the Christian chus
not as strong or prominent, you will assume that lyave little or nothing to learn. You will assuthat
you take the whole truth and nothing but the tiatb this new setting, but you will unwittingly als

take imperfections and cultural realities that widk be pertinent to the new setting. That is vgnags

rise to cultural imperialism and unhealthy relasbips across cultures. God is always concernedtabou
His people, and that is a part of His ongoing missiWhat you see in cross-cultural mission actiigty
change that results in the target culture but efemge in the people who go and learn. God alsagra
foretastes of the new heavens and the new eanthofR@od’s mission is His wider concern for public
matters of justice, for example. It is beyond méhiak that it is outside of God’s missional concéor
His world in thinking about the north-south economnd affluence gap in the world today. That is a
part of God’s missional concern. That is not thi ¢ining about God’s missional concern, which some
people want to reduce God’s missions to. But éeigainly a part of His concern. Racial relations,
socioeconomic relations, justice for workers ansditess owners, and gasoline prices are all a part o
God's full-orbed, wide missional concern for Hisnbo In general terms, that is the purpose of this
course as we look at God’s mission. Much of thesewiill involve breaking all that down and talking
about the particulars of it.

Let us talk about the course objectives, of whitdre are six. One of them is to become more awfare o
the world, God’s mission, and the church therelmatlis meant to be taken for what it says. | want y

to become more aware of what is happening in vanmaces and in the church of Jesus Christ in the
world and what God is up to there. Therefore wé ngid about Latin America, for example. Second, |
want you to hear afresh the biblical meaning ofld/anission and of the Gospel. Cross-cultural
interaction and intercultural interaction will bgriresh insights into the Word of God. We hear the
Scriptures differently as we are located in différeultural settings. We all can stand a freshihgaof
what world mission is about and what the Gospalliabout. Third, we will integrate world mission
with the Reformed and covenantal theology and waeld. What Reformed thinking is about needs to
be informed by world mission and vice versa. Welemee at Covenant Theological Seminary, and we
think as Reformed people, but that is not necdgsset in concrete as to what that looks like. Eour

we want to identify the current historical situatiof world mission. This is particularly important,
because many of the questions and issues thatimgsanection with world mission matters are retat
to where we are in history. If you know the macnssion situation of where the world Christian churc
is and where world mission is, it can help you tedhose questions and answer them constructively.
look at where we are historically is important.tikjifwe want to become more conversant with
influential missiological concepts and terminologis includes people groups, unreached people
groups, and the Three-Self Church. Last, we wargt¢onsider and plan toward our necessary particula
involvements in world mission. We are all involveecessarily and in particular ways. We want to look
concretely at such things as cultivating world eiseemphases and programs in the local church,
going, sending out, or receiving short-term andylt@rm cross-cultural missionaries. Some of us send
missionaries, and some of us receive missiondvlese and more in our world, it has become thao#ll
us send, and all of us receive. We will look a gbdct money matters in various facets. We witlko
some at on-site tactics, methods, and issues. i\gdneral, we will look at living as Christian péap
Those are specific objectives as we head intocthusse.

Let me give a few further definitions and clarificas. The term missions is a good term, but Ikhire
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way that it is normally used refers to our variegsivities. Let me tell you where in the Covenant
Seminary theological curriculum missions fits. Egample, it could be in practical theology, systema
theology, or biblical studies. Practical theologyhe instinctive guess, and it might be theregtoyd
reason. When you look at a typical evangelical vidWwow theology is schemed out, you have biblical
studies at the foundation of the verbally inerfaitle. Then you have systematic theology, and éut o
that you have a theology of mission that you foreeyl and then you have practical mission principles
that you apply from this established mission thggld hat puts it within the practical theology
department. Shenk notes for us that it was Fre@atkeiermacher in the early nineteenth century who
set the pattern of putting mission studies withia practical theology division of a theological
curriculum. That is the way we normally think abdutnterestingly enough, at Covenant Seminary,
mission studies is within the church history depamt. WWhen you ask why it is this way, most people
say that it just happened that way. | think it igo@d place for mission studies. God’s missionkeen
taking place within the history of the Christiaruath. Actually, mission studies is one of those
theological disciplines that does not really haveme. It leeches onto and draws from all other
departments. You need systematics, biblical studlasrch history, and practical studies as you do
mission studies. The reverse is also true. Systesnag¢eds the input from mission studies. Mission
studies has its own particular characteristics,jtalso interrelates and interacts with other igigzes in
the theological curriculum. One author notes thatentreative and constructive mission studies
interacts meaningfully with various levels of thegical study. Your exegesis will interact with niss
life and practices. Your theology in mission widitrbe all the way set because you do not know what
mission is about from one cultural location onlyuy theology that comes out of the Old and New
Testament will be affected by intercultural andssrgultural interaction. Yes, the Bible is set &utl is
unchanging, but at the same time, how we understamtand relate to Him is affected by intercultural
interaction that is intimately related to what nossis all about.

Let me illustrate how mission studies interactwiite rest of our theological thinking. Missions, a
commonly used, refers more to practical activitidsat is a good term, and | do not want you to hear
me telling you not to use that term anymore. | thg@eterm missions, and you should use it as well. |
this course, we will look at God’s world missionarmore comprehensive sense. We will look at
missions studies in ways that interact with otheotogical disciplines. Missiology as a discipline
becomes perhaps a little more complicated than igatroriginally think. Allen Tippett is one of the
originators of missiology as a theological disaiplin North America. He says that the theory and
theology of missions is at the center as theolagthropology, history, ethno-theology (theologiésro
done by different peoples), ethno-history, andekgansion of the church interacts. As all thosegsi
interact, then you have the theory and theologyission. That begins to show how demanding
missiology is as a theological discipline. Tippetpands on that to give us a better idea of wiadlyres
involved. Really almost anything comes into playhwnissiology. He includes repair work,
discrimination, Chinese studies, church relati@sninistration, and economics, among other things
that interact all around in complicated ways widitle other as we think about mission and ministry in
particular cultural settings. That serves to illast how demanding missiology is. Verkuyl also salk
about missiology as a discipline. For example, wyanlook at the term missiology, you hawnesiq a
Latin term, combined witlogos a Greek term. It is already something more corapdd than you
realize. It is a demanding academic exercise.

Charles Van Engen, who has written a number ofigmitial works, maps out missional theology in a
related sense. When you talk about a particulagnating theme and you want to think in a missional
way about race relations or church planting inrsate community, you talk about the interactiortodé
foundational biblical texts that relate to thag faith community church of which you are a pant] ¢he
particular missional context. That will then leamliyinto that particular theme in thinking missidpal
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about that theme. Van Engen expands on that inyahed shows us how all these different areas
interface, focused on Jesus Christ. You have tiktabout sociology, leadership issues, and women in
ministry so many times in approaching various issuessiologically. You cannot think about race
relations in a town without realizing urbanizingrids, for example. We need to think in a Christiad
missional way about how God would have us movekthpray, and labor. That serves to illustrate the
intricate and demanding nature of mission studies.

Andrew Walls says, “Culture is the workplace ofdlogy.” That is not to say, as some want to assert,
that religious understanding in general and Clamstheology in particular is confined to particular
cultural locations. That is what some people wargay, that if you are involved in one culture yave
nothing to say to another culture. They say thgotf are in one culture you have nothing to leaomf
another culture. That absolutizes human culturat i§hnot what Walls means. He means that Christian
theology does not take place in a vacuum. Chrighanlogy is intercultural, but it takes place as
formulated by human language, particular peoplé) particular concerns, and within particular
settings. That is what a culture is, and that iemelChristian theology takes place.

Finally, in going through this course, we will loakworld mission in a comprehensive way as the
triune God’s redemption of the cosmos wherein Haty, among all the world’s peoples, faith in Jesus
Christ, maturing of the church, and foretastesefriew heavens and the new earth. As we go through
the course, we will weave our way through, in sarder that will not make a whole lot of sense,
approximately 37 topics. As some handles for gémgugh the course, let me point you toward four
matters. To come to grips in a personal way withldvmission means that you will need to integraee t
theology of mission or missiology with other thegilal disciplines yielding missional theology. Ae w
will see during the course, one of the pitfallghe# practical modern missions movement is that avesh
not had enough theologians involved. The reverséstrue in that one of the pitfalls of the
development of modern theology is that there hadeen enough missional input. We need to integrate
and interact. Similarly, we need to take on a roisail lifestyle.

Second, as we go through the course, generallksggave will go from theoretical matters to more
applied matters. We will get some theoretical teinght at the start, but we will move graduallgoin
more concrete matters as the course progresseanighil be more concrete and visually oriented,
thinking, “Just tell me how many missions confeento have in my church each year.” If that is vwher
you are, hang on. The answer to that question neduts informed by more theoretical matters. If you
have more of a theoretical bent, you need to reatin, for example, that what happens in carindHisr
two-month-old child who has been abandoned indghisurb in Nairobi is also a deeply theological
matter. The two will work together. Third, histaldhinking is very important. We need to realiaatt
there has been a past, we are in the present, @adesheading somewhere. Within God’s overall
redemption, that historical progression within Hisvidence is very important. Finally, the thingth
might make the course most demanding is that | tlogteas we encounter different readings and meet
together there will be a measure of cultural debog@nd broadening. | want you to be forced teetak
step back from yourself and your own setting tongacritical distance. That will hurt and be
uncomfortable, but it will be an integral part bétcourse.

Next time we will talk about global Christianityo@sider this question for next time, “What are the
critical elements or who are the critical playershe process of contextualizing the Christiarhfait
Think about contextualization, what is involvedtwit, what the critical parts of it are, and whe th
most important players are. That is a guiding daeghat will help steer you for next time.
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